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THE. 


Orthodox T rinitarian, &c. 


HE Controverſy about the Holy Trinity, I think has 


been managed with more Heat than Light, and with 


| ſtanding all that has been done by thoſe who have en- 
gag'd in this Conteſt, great part of the People, who either want 
capacity, or opportunity for cloſe application of mind, ſtill re- 
main uncertain and doubtful in this Article, ſo neceſſary rightly to be 
believed. But tho I can neither admire the good conduct, nor ſee the 
great ſucceſs of our Divines in their Polemical Efforts in this mat- 
ter, I cannot but applaud, and be highly ſatisfied with the wiſe de- 
termination, and judicious deciſion of our Parliament, in their late 
Act for the more effectual ſuppreſſing of Blaſphemy and Profaneneſs. 
Who being our Engliſh General Council, moſt reaſonably conſti- 
tuted, both of Laity and Clergy, have not more autbentickly than 
equitably, determin'd the Point between the contending Parties; 
and by their Authority aſſign'd the Penalteis they are now both e- 
qually liable to incur by their Extravagancies in oppoſing the true 
ſenſe and meaning of this Act; which I think none wittingly can 
do without making it a Contradiction, or at leaſt an Inforcement of 
total Silence in this matter. But whereas our Statutes are Diſ- 
courſes wherewith the people do but little acquaint themſelves, or 
always underſtand, I ſhall recite the words of the Act, ſo far as is 
neceſſary to my preſent purpoſe, and then endeayour to explain 
and vindicate the Doctrine theręin eſtabliſh'd relating to the Holy 
Trinity; hoping this Law, when underſtood, may be thenceforth 
no more a Terror to any of thoſe who have on either ſide been 
good and honeſt Contenders, but a Monument of their happy Re- 
conciliation and Agreement. a: 's. a 


A212; ETD 


more Paſſion than Chriſtian Patience: And notwith- 
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The Orthodox "Trinitarian. 
The A CT. 


Be it enacted, &c. That if any Perſon having been edu⸗ 
cated in, oꝛ made pꝛoleſſion of the Chuſtian Religion within 
this Realm, ſhall, by writing, p2zinting, pꝛeaching, teaching, 
92 adviſed ſpeaking, deny, xft. Any one of the Perſons in 
the Poly Trinity to be God: D2, 21y. ſhall aſſert, 02 main- 
tain there are moꝛe Gods than one: ©2, 31y. ſhall deny the Chzt- 
ſian Religion to be true: Oꝛ, Aly. the Holy Scripture ok 
the Old and New Teſtament, to be of Otvine Authozity : 
and ſhall upon Jndictment, oz Inkonnation, &c. be thereof 
lawfully convicted, he ſhall koꝛ the firſt Fault, 8c. 


Now in order to the Explication and Aſſertion of the Doctrine 
of the Holy Trinity, and of the Unity of God : that neither of 
the Perſons may be denied to be God, and yet that there may be no 
more Gods aſſerted than One: that the blind, zealous, and miſta- 
ken Trinitarian, may not anathematize me as a Socinian Heretick; 
nor the Reaſon-boaſting, and Sceptical Unitarian, find me either 
4 downright, or yet a conſequential -Tritheiſt, or but a nominal 
Chriſtian ; I will engage my ſelf to the three following Poſtulates, 
which I foreſee my intelligent Reader may count but neceſſary, and 
reaſonable; and I confeſs may not unjuſtly demand of me, who 
Freund to do ſomething more than has been done in this Contro- 
ver y. 1 | | — | 

1. That I ſhall lay down no Propoſition, or Aſertion, but what 
my Reader may take in ſome certain and obvious ſenſe, and 
whereby he may underſtand the ſame thing that J my ſelf 
mean: That I tell my Reader plainly what I intend by any word 
that might be otherwiſe doubtful and uncertain. That I will not do 
as is too commonly done in the moſt ſerious and weighty Matters, 
uſe, or rather abuſe words without any determinate Senſe : As if 
while I contend that there is a Holy Trinity of Three Perſons, 
when it ſhall be demanded of me what I mean by Perſons, I cannot 
tell, or which is the ſame thing, anſwer, Three Somewhats, or give 


ſome unintelligible definition of the Word, which will amount to 
but an ignotum per ignotins. 8 


2. That 
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IT be Orthodox Trinitarian. 
2. That I ſhall aſſert nothing but what I ſee poſſible to be true, 
and what any ordinary Reader, by due application, may ſee to be 

ſo : That! will affirm nothing that implicates, puzzles, contradicts, 
or deſtroys it ſelf, or that is contrary to any Self-evident, or Iden- 


tical Propoſition ;, as that a thing is ſo and ſo, and not ſo and ſo 


at the ſame time; that the Part is as much as the Whole, @c. or a- 


ny thing that infers the like, or any thing that is contrary, or diſ- 


agreeable to evident Reaſon,” and Demonſtrati 
3. That I ſhall maintain nothing but what is according to the 
obvious, plain, and agreeing Senſe of Scripture; becauſe the Scrip- 
ture is the ground of our Faith in this Matter, allowed by both fides 
of the ſober Contenders in this Point : which as it is neceſſary 
rightly to be believed by all Chriſtians, muſt needs be a Doctrine, 
the truth of which may be ſeen evident, and plain to the meaneſt 
conſiderer, that without prejudice ſeeks information from the Bible 
it ſelf ; and not ſuch a Point as requires the niceſt Speculation and 
Subtilty to the right underſtanding thereof, or is moſt eaſily be- 
lieved by thoſe that leaſt conſider it. N | 
Now as the Scripture-ſenſe of the Doctrine of the Holy Trinity, 
and Unity, when found, muſt be allowed by all that own the ſacred 
Book; ſo we muſt needs ſuppoſe the ſame to be the ſenſe of the 
Parliament: Becauſe one of the four Articles in the Act, the denial 
whereof equally incurs the ſame Penalties, is the Divine Authority 
of the Scripture. But that we may find what is the Scripture- ſenſe of 
theſe two Articles of the Holy Trinity, and Unity, it may not 
unprofitably be firſt conſider'd what cannot be the ſenſe thereof. 


And it muſt be confeſs'd that, That which we ſee, or can conclude - 


by Good Reaſon to be falſe, can never be true by Revelation. | 
The Divine Author of the Holy Scripture, as he cannot be ſup- 
posꝰd to enjoin us the mere repeating, or aſſerting of any Propoſition, 
when we have no underſtanding, or determinate ſenſe of the 
Words; fo neither can he be thought to give us as a Revelation that 
which is contradictory or diſagreeing to any ſelf-evident Notion, or 
that which is not reaſonable: I ſay, he can't be thought to oblige 
us to aſſert ſuch things, which no way become Divine Wiſdom, 


and Goodneſs, and are no way profitable to his Creatures. I don't 


ſay, he can't command us the belief of the like Propofition, becauſe 


I am apt to think it will appear =_ ſuch Propoſitions, tho never 
ſo frequently repeated, or zealoully 
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rm'd, are not, nor can in- 
| deed be believed; if we but conſider that Faith is an aſſent to a Pro- 


46 The Orthodox Trinitarian. | 
poſition as a Truth on ſome Teſtimony. Now if we do not know 
certainly what the Propoſition is (as it is impoſſible we ſhould if we 
do not underſtand the true ſenſe of the Words) tho we may be well 
perſwaded that the Speaker ſpeaks Truth, from ſufficient Arguments 
of his Veracity, it is evident we do not believe, or at leaſt tis 
but by chance, and we know not that we believe the Propoſition. 
And if Propoſitions be contradictory, or inconſiſtent with any others we 
know to be true, it is as certain we do not believe, or aſſent to them as 
Truths, or credit the Teſtimony : For if we ſee them repugnant, 
and contradictory, and yet afſert them, we lie, and do not believe; 
and if we do not ſee them ſo, it is becauſe we don't underſtand 
the ſenſe of the Words; and ſo, as] ſaid, can have no Faith of the 
Propoſition, or at leaſt do not know whether we have or no ; and 
ſo at beſt ſay we care not what, by profeſling that we believe it. 
Moreover, becauſe I foreſee I ſhall not be able to ſatisfy ſome, 
even ſober Criticks, in urging on their belief any Propoſition with a 
Pretence (as they will call it) of being above, yet not contrary-to 
our Underſtanding, or Reaſon ; I ſhall endeavour, in as few words 
as J can, to examine, and clear this matter: Whether or no, or 
how, we can be ſaid to believe a Propoſition, that is above our Under - 
ſtanding, or Reaſon. And hereby I hope it will appear that Ido 
not ſo much as endeavour to impoſe any thing upon my Reader, 
or uſe any Artifice toperſwade That which I cannot do by good Ar- 
gument. | 


In the firſt place, it is to be obſerv?d, as I but now faid, that as we © 


cannot truly ſay we believe, or disbelieve this or that Propoſition, if 
we do not underſtand: the ſenſe of the Words; ſo it is neceſſa 
that their meanings be not «unknown, ambiguous, or doubtful to us, 
that we may beable to ſay, the Propoſition 1s according to, above, 
or contrary to our Underſtanding, or Reaſon. For Example, if a 
Papiſt ſhould tell me That upon the pronouncing the Words of conſecra- 
tion, as they call them, the Bread in the Euchariſt is tranſubſtantiated 
into the Body of Chriſt > unleſs I know what Tranſubſtantiation, 
and the Body of Chriſt means, I cannot tell whether the Propoſi- 
tion be according to, above, or contrary to my Underſtanding, or 
Reaſon. | | HE | Oo ; 
And, 2ly. that a Propoſition contrary to our Underſtanding, 
or Reaſon, is that which we either knom or ' perceive to be falſe; or 
that which we can conclude by a regular Argument to be nntrue. 
For Example: If one affirms to me that I don't think, or ſee; or 
| that 


* 


God is . ſelf-ſufficient, and yet neceſſarily a Creator, Pm ſure one of 
_ theſe Propoſitions is contrary tomy Reaſon; which thus appears: where 
Two Propoſitions deſtroy, or contradict one another, one of them 
mu bee e ee nose 215 {4360 

But theſe Two Propoſitions, that God is ſelf-ſufficient, and that 
he is neceſſarily a Creator, deſtroy, and contradict one another. 

Therefore one of them is falſe. 3778 

But a Propoſition may be ſaid to be above our Reaſon : 

Firſt, when we can neither demonſtrate it, nor doubt of it; being 
known by a higher, or nearer, or clearer Light, than that which can 
be concluded, or inferr'd by Argumentation: ſuch are things ex- 
perienced, ſelf-evident, and identical Propoſitions, and firſt Prin- 
cCiples: As, that I have pleaſure in finding Truth: That Two and 
One are Three: God is God: God is not that which is not God: 
God is the ſelf-ſufficient, and neceſſary Being, &c. But ſuch Pro- 
poſitions, tho they may be ſaid to be above Reaſon, are not above 
oF Underſtanding, but the moſt near, and adequate Objects there- 
of. 4 7 oo Holes od io nnd 16 pormttogorY. s 11 20H Re 
But 2, Ithink a Propoſition is moſt properly ' ſaid to be above, 
or out of the reach of our Underſtanding, or Reaſon, when we 
neither know it, nor ſee any Reaſon to conclude it, to be 2ither True, 
or Falſe; or when we ſee no more probability on the one fade than 
on the other. But whether ſuch a Propoſition is to be believed, 

eſently gppears an idle Queſtion, for it muſt needs be uſeleſs, 

eaving the Mind perfectly indifferent; and tho we may poſſibly be 
enclined to aſſert, or deny it, it is from ſome other prevailing Bias 
in our Wills, and not from the Nature of the thing. But if ſuch a 
Propoſition ſhall be determined. by one whoſe Faithfulueſs, and 
Knowledg we are aſſured of, to be either Tue or Falſe; if he either 
makes us underſtand it to be True, or Himſelf to know it, and to be 
faithful, then it ceaſes to be above our Underſtanding, or Reaſon ; 
for weeither know it, or hzve Reaſon' to believe it, or disbelieve it, 


it is revealed to us, whether true or no; and whatever we have re- 


vealed to us, we either know, or have good Reaſon to believe to be 
what the Revelation determins it: and conſequently what we have 
10 Reaſon to believe, or do not ſee to be fo; cannot at the ſame 
time be ſaid to be revealed to us. There are innumerable Truths, 

| N 24 doubtleſs, 
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| The Orthodox Trinitarian, = © 7 
that the Part is as great as the Whole ; or, that two and one makes four; 


he tells me things contrary to my Underſtanding, and 1 know, and” 
perceive what he ſays to be falſe. So if I ſhould hear it ſaid, That | 
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doubtleſs, that we neither know, nor can find out by Argumenta- 
tion, or by any Activity of our Minds, we having now no means of 
information concerning them, or premiſes from whence we can 
conclude them: how far our Knowledg, or Reaſon may be enlarg- 
ed, andextended, we are, and perhaps ſhall always be ignorant. 


It is commonly ſaid we are bound to believe divers Propoſitions 


which are above our Reaſon, or Underſtanding: whether or no 
all that talk ſo, know what they ſay, I will not queſtion ; but I think 


it cannot be ſaid we are bound to believe a Propofition above our 


Reaſon in the firſt ſenſe, viz. that which is known, or ſelf-evident ; 
becauſe the Knowledg, and Faith of the ſame Propoſition are in- 
conſiſtent : but yet we may be well oblig'd to confeſs, and profeſs 
ſuch things. Nor can it be ſaid we are bound to believe a Propoſi- 
tion above our Underſtanding, or Reaſon, in the ſecond ſenſe, viz. 
when we don't know, or cannot conclude it to be either True, or 


Falſe : Becauſe as it is impoſſible to know, or believe it both true, 


and falſe, ſo we have nothing to determine us which to believe; It 
by a Propoſition's being above our Underſtanding, or Reaſon, be meant 
neither of theſe ways, I confeſs I know not, nor could ever learn 


what we are to mean, which renders me at leaſt incapable of ſuch a 


Faith. But if a Propoſition of this ſort be revealed to us, by one 


that is Truſty, and knows it to be true, then it becomes the pro- 


P 
per matter of Faith: But I cannot deny that I am apt to think it 
may be ſaid, that moſt of thoſe Propoſitions that are ſaid to be only 


above, not contrary to, our Reaſon, or Underſtanding, and yet do 
demand our Faith, are indeed ſuch as we have (or may have) reaſon 


to conclude either true, or falſe, if not Knowledg that they are ſo. 
And that I may go to the bottom of this matter if poſſible, and 
leave nothing for the critical Reader, tho evena Socinian, to blame 
me for, or that may hinder his belief of the Doctrine of the Holy 
Trinity; I ſhall a little further examine this matter in ſome of the 
moſt common Inſtances of things that are ſaid to be above, but not 
contrary to our Under ſtanding, or Reaſon.  ' 1195 

I might begin with the famous Doctrine of Tranſubſtantiation, a 
Point as great for the exerciſing the reſignation of our Reaſon and Un- 
derſtanding as can be wiſhed. But all Proteſtants having here ſurmoun- 


ted the ſuppos'd difficulty of oppoſing carnal Reaſon, yea and Senſe, 
to a plain Text of Scripture, I ſhall omit it. Nor ſhall F much 


more than mention the Opinion of the Anthropomorphites, a People 
not wanting among us, who have fo great a number (as they be- 


lieve) 


| 8 N 9 


f 5 


1 


lieve) of plain Texts, eſpecially in the Old Teſtament, repre- 
ſenting God with bodily Parts, and Paſſions, as Eyes, Ears, Noſe, 
Mouth, Hands, Feet, Bowels, Anger, Grief, Repentance, c. 
when the generality of Chriſtians, yea Jews, that are a little in- 
telligent, and conſiderate, agree that it is a ſufficient anſwer to the 
literal ſenſe of thoſe Texts, That God is a perfect Being, and what- 
ever implys an imperfection, cannot be properly true of him. Whatever 
has Parts, has a Whole; and of whatſoever it may be ſaid, here is 
fuch a Quantity, ſo or ſo extended, and that is all, that Being, is 
conſequently bounded, and may be fuppos d more or leſs, of this 
Figure, or that; which things cannot agree to an infinite and un- 
changeable Being: and whoſoever hath Paſſions, and can repent, . 
or change his Mind, is weak, and ignorant, which can't be ſaid of 
the Almighty, Alwiſe, God; ſo much has good Reaſon overcome 
thoſe Ideas which theſe few Believers of the bare Letter call Reve- 
lation, and the plain Word of God. And tho theſe Men may think 
they eminently deſerve the name of Believers, nothing being too 
hard for their Faith, inſomuch as ſome of them would believe (as 
they ſay) God were mortal. or no God, if they could find ſuch an 
Ex preſſion in the Bible, and have no greater Argument for the. be- 


ing of a God than from that Book; yet I am confident few conſi- 


derate Perſons but will. venture the ſcandal of Unbelief, rather 
than give away their Reaſon in examining the Senſe of its Texts: 
But our miſery is, that few will allow that Reaſon ought always to 
be us d in judging of the Senſe of Texts; or have our Teachers 
well inform'd us how to determine where it muſt be us'd, and where 
not? unleſs, as ſome of them ſeem to inſinuate, the prevailing op- 
nion at all times, and in all places, ought to be the Standard. 

The Reſurrection of the Dead, ſay ſome, is above our Reaſon or 
Underſtanding, but not contrary to them: That we are bound to 
believe it, tho we do not know the quomodo, viz. the manner, or 
hom it mall be; yet the quod, that it ſhall be, is told us by our Savi- 

our, and his Apoſtles ; who being inſpir'd, could not deceive us. 


To this 1 ſay, that this Propoſition, The Dead ſhall be raiſed, is nei- 


ther contrary to, nor above our Reaſon, for we have very good 
reaſon to believe it.. Chriſt has not only plainly told us, That” the 
Dead fhall be raiſed, but left us an Inſtance of it in himſelf, ſuffi- 
ciently proved as to Matter of Fact. Beſides, there is not the leaſt 


ſeeming contradiction in it: The rejoining the ſeparated Parts of | 


a curious Machine, the recolledting of the Parts and Form of any 
EH B piece 
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10 The Orthodox Tyinitarian. 
piece of Metal after all the ſeparations and commiſtions with other 
Bodies that even Fire can make, and the like, are demonſtrable by 
the skill of Man; how much more eaſily may we ſuppoſe the Au- 
thor of Nature can refit together the requiſite parts of a humane 
Body? and how neceſſary and ſutable this will be in order to the 
manifeſtation of the Truths, Orders, and Ends of things relating 
to the material World, for which Man's Body ſeems to be given, 
who that a little conſiders may not ealily perceive, as alſo that they 
are not yet ſeen or accompliſhed ?.' But if any one ſhall require us 
to believe, That the very ſame numerical Parts of Matter of every 
Man's Body, ſuch as it was when he died, ſhall be again united, tho the 
ſame numerical Particles have belonged to divers Men at different times. 
We anſwer, We cannot at all make it an Article of our Faith: 
and as the Quomodo, or manner how, being unknown, or above our 
Reaſon, is no Argument that we ſhould believe the quod, or that it 
is, in any caſe; ſo neither here can the quomodo's being above, or 
contrary to our Reaſon, or Underſtanding, do any thing towards 
our juſt compliance with the quod, or that it is ſo, when the quod it 
ſelf is not proved, but is eaſily ſeen to be a contradiction, or impoſ- 
ſible. A Particle of Matter that belong'd, ſuppoſe, to three Men 
at three different times, cannot be ſuppos'd to belong to them all at. 
the ſame time, not being capable of being in more places than one 
at a time [and ſuch Particles no doubt there are} and ſuch a Faith 
(or rather Opinion) that it will be ſo at the general Reſurrection, 
no where ſeems to be taught in Scripture; and if it did, Reaſon 
would oblige us to underſtand the Terms wherein it was delivered 
| in a poſſible or uncontradictory Senſe : unleſs it can be made ap- 
pear that it is eſſential to a Chriſtian, to believe he knows not what, 
or, which is the ſame, not to know what he believes, But you may 
ſay, Tho ſuch a contradictory Notion of the Reſurrection be not 
taught, or is not to be aſſerted, yet the manner of the Reſurrecti- 
on, however the thing be underſtood, is above our Reaſon and 
Underſtanding, we cannot demonſtrate, and do not underſtand 
bow it ſhall be. Ianſwer, As we don't underſtaud, and can't prove 
how it ſhall be, we do not aſſert, or believe how it ſhall be; it is not 
revealed to us; if it were, we might underſtand, or believe the man- 
ner thereof. But I think it muſt be confeſsꝰd by thoſe that well con- 
ſider, That divers Propoſitions have been urged as Revelations, to 
be admitted as Points of Faith, the how or manner of the Thing being 
ſaid to be above Reaſon, when the bow belongs to the — 
| | elt, 


ſelf, and is bow it can be true, or affirmed, not to the manner of the 
ſuppoſed Truth thereof, So that in plain Engliſh we ſhould ſay, 


| How can the Propoſition be true? we do not underſtand, or ſee cauſe 


to conclude it ſo; and not, how, or after what manner it is true, 


when its Truth is but ſuppos'd. - 9 | 
Again, how God could create the World, or how he can fore- 


know the free Actions of Men (ſay ſome) is above our Under- 


ſtanding, or Reaſon; yet we believe he did create it, and does 
foreknow Mens Actions. I anſwer, That God did create, and does 
| foreknow, are not Propoſitions above our Underſtanding, and Rea- 

ſon; or how they can be True, a queſtion hard to be anſwer'd, 
for we are compell'd by cogent Arguments to conclude the Truth 


of the one, by the Senſe we have of the being of things that cannot 


be ſuppoſed to be Self-ſufficient and Eternal. The other by matters 
of Fact in Propheſies, and their fulfilment. How or after what 


manner God does theſe things, is not a Propoſition, or a Quentin 


uppoſe 


much different from this, How can God be God, which I 


no Believers will ſay they cannot underſtand. It is ſaid again, 


People need not be ſo obſtinate in not believing things above their 


Reaſon, or Vnderſtanding, for there are Myſteries in Nature, which 
we don't know, almoſt in every thing; we don't know how our 


Souls and Bodies are united, no nor how the parts of Matter hang 


together. I anſwer, Whatever in theſe things are Myſteries to us, 
or things of which we have no revelation or knowledg, we don't be- 


lieve, and ſo cannot honeſtly aſlert : that our Souls and Bodies have 


| ſome fort of Union we know, and that the parts of Matter hang 


together we ſee; but if we do not conceive how they may be united, 
1 am ſure we do not well believe, much leſs affirm how they are uni- 
ted; tho for my part I do not ſee much difficulty in giving an intel- 
ligible and ſatisfactory Account of the manner of both. But how- 


ever, a thing being inconceivable to us, or unknown, is no reaſon _ 


why we ſhould aſſert it, or any thing elſe that is ſo. But I ſhall 
paſs theſe things as previous Obſervations, and Rules to oblige. my 


ſelf to ſuch plainneſs, that the niceſt Critick may have no pretence 


of Reaſon to disbelieve the Doctrine of the Holy Trinity, when ſo 


plainly explicated, and aſſerted without any thing that Unbelievers 


have been apt to object. I ſhall now proceed to the matter it ſelf, 
 whichl ſhall treat of under theſe Heads. = 5 : 

1. That there is a Trinity, and that of Rea Perſons, the Father, 
the Son, and the Holy Ghoſt. Rs 2:4 
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2. That there is but one ſupreme, ſelf-ſufficient Being, or God. 
3. How the Perſons in the Holy Trinity, being each of them 
God, is conſiſtent, or inconſiſtent with the Unity of the ſupreme 
ſelf-ſufficient Being. oy | 5 01 12175 

In order to which it is firſt neceſſary that 1 give the Definition of 
the word Per ſon, and that ſuch a one as is agreeable with the things 
ſaid of the Perſons of the Holy Trinity in-Scripture, and what is 
not diſſonant to the general Notion of Mankind; for inaſmuch as 
the Scripture was written for the information of all Men, in things 
neceſſary to Salvation (as all Proteſtants rightly hold) it muſt 
needs be ſuppos'd intelligible to men of ordinary Capacities, ſo far 
as it directs what is indiſpenſably neceſſary for them to believe and 
do: and this Point of the Holy Trinity being a fundamental Article 
of Chriſtian Religion, cannot be ſuppos'd a Doctrine ſo abſtruſe, as 
not eaſily to be apprehended, or expreſsgd, but by men of ſubtilty, 
and great application, muchleſs ſuch as even dur greateſt Divines 
cannot agree in the Notionof : nor can it be thought the Perſons 
ſhould be Perſons but in an uncommon, uncertain, or unknown 
ſenſe; nor can we perceive that ſuch an implicit Doctrine could 
have any evident and certain good uſe to a Chriſtian Life and Pra- 
ctice, the end of all Chriſtian Faith. But the agreed general 
Notion of a Perſon (and ſuch as I ſhall endeavour to prove the 
dr 15 in the Holy Trinity to be repreſented in Scripture) is 
this. res | 
A Perſon is an individual intelligent Subſtance, or individual thinking 
Being; that is, a diſtinct Soul or Mind. = {3 

This is generally agreed upon by thoſe that know how to give De- 
finitions, tho they all will acknowledg, as we do, that there are di- 
vers ſorts of Perſons, as an Infinite Perſon, and a Finite; an unbo- 
died, and a bodied ; a ſinleſs, and a ſinful Perſon, &c. And even 
the common People, tho they do not readily define, yet mean the 
ſame thing. Ask any ordinary Capacity (as I did for a trial) how | 
many Perſons are ſpoken of in this Text, Luke 1. 26, 27. God ſent 
the Ange! Gabriel to a City of Galilee named Nazareth, unto a Vir- 
gin whoſe Name was Mary, eſpouſed to a Husband whoſe Name was Jo- 
ſeph: And they will readily tell you Four ; God, the Angel Gabriel, 
the Virgin Mary, and Joſeph. That we read of the Father, the Son, 
and the Holy Ghoſt in Scripture, all are agreed; and that the Fa- 
ther, the Son, and the Holy Ghoſt, are Three, or a Trinity in 
ſome ſenſe or other, I think no Chriſtian will deny. But that the 


Three 
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Three Perſons in the Holy Trinity are Three real per ſons; that is, 
Three individual intelligent Beings, or Minds, | ſhall endeavour to make 
apparent againſt all Socinians, or Nominal Triaitarians, who agree 
in denying the plain Scripture, and eſtabliſd:Notion of the Per- 
ſons in the Holy Trinity; to which purpoſe 1 lay down this Argu- 
ment. 

Whomſoever both Scripture, atid thence Reaſon, always repre- 
ſent and ſpeak of as diſtinct, individual, intelligent Subſtances, 
thinking Beings, or Minds, that is, real Perſons, giving them di- 
ſt inct perſonal Properties, are ſo: But both Scripture, and thence 
Reaſon, always repreſent and ſpeak of the Father, the Son, and 
the Holy Ghoſt, as three diſtinct, individual, intelligent Subſtan- 


ces, thinking Beings, or Minds, chat is, real Perſons, giving” rn 
diſtin& perſonal Properties. 


Therefore the Father, the Son, and Holy Ghoſt are _ viz, re- 
al Perſons. 


The Major 1 think can't be denied, the Minor will appear as o 


the part of Reaſon from the univerſal Senſe of Mankind, who will 
readily agree, that according to Reaſon, a Father, his Son, and a 
Spirit, a Third, who is neither: the Father, nor his Son; à Father 
intelligent, a Son intelligent, and a Spirit intelligent, are three Per- 
ſons in the foreſaid Senſe: the Father is not the Son, the Son is not 
the Father, the Spirit is neither the Father nor the Son; ; therefore 
the Father, the Son, and the Holy Ghoſt, are three real' Perſons. 
But methinks I hear ſome reply, We confeſs a Father, his Son, and 
a Third that is neither the Father, nor Son, each intelligent among 
Creatures, and comprehenſible Beings, muſt be Three real Perſons 
indeed, or diſtinct intelligent Beings, we clearly fee; but in the 
incomprehenlible Being, there may be a Father, his Son, and a 
Third, the Spirit, that is neither the Father, nor Son, and yet but 
one intelligent Subſtance, Being, or Mind; or that the Father, the 
Son, and the Spirit, are not Three real Perſons, but one and the 
ſame intelligent Subſtance, or Being, in God; or but Modes or Pro- 


perties of the one ſelf-ſufficient incomprehenſible Mind. I anſwer, 
firſt; by a Query, How can one tell this can be, more than another 
that it can't be? But I further affirm, That he that aſſerts that a 


Father, a Son, and a Spirit that is neither Father nor Son, ' may be 
but one intelligent Being, or Mind, in the incomprehenſible Being 3 
or but Modes, Properties, or Attributes, &c. ofthe incomprehen- 


_ Being, is not at all before- hand with him, who ſaith, it can't 
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The Orthodox Trinitarian, 
be ſo, Both confeſs that this would be abſurd, if ſaid of the Beings 


that are comprehenſible ; and to affirm it is, or may be ſo in the in- 
comprehenſible, is to affirm the incomprehenſible ſo far com- 


55 And one would think Chriſtian Modeſty ſhould for- 


id to affirm, as well as to deny that which is ſaid to be incompre- 


henſible, whilſt one takes it ſo to be. But he that refuſes to affirm 


that which to him is incomprehenſible, is certainly more modeſt 
and diſcreet than he who not only affirms, but urges others to af- 
firmit, But it will berejoyn'd, That tho Reaſon can't diſcover ei- 
ther that this is, or may be ſo, or that it is not, or can't be ſo; 
yea tho Reaſon be granted to conclude that it cannot be ſo, yet Re- 
velation aſſures us that it is ſo. I anſwer, Revelation may aſſure us 
of the Truth of a Propoſition that Reaſon alone could not; but if 
good Reaſon concludes a Propoſition is not true, I don't fee how 
Revelation can be ſuppos'd to aſſure us it is. But I ſay, Reaſon tak- 
ing Revelation to its help (not to its confuſion) can ſee no ſuch 
thing, but thereby is enabled to conclude that is not true which is 
{aid againſt the reality of the Three Perſons in the Trinity. And ſa 
let us come to Revelation, where is the ſufficient trial of this mat- 
ter; which, to prove my Minor, is found to ſpeak of the Father, 
Son, and Holy Ghoſt, as three real Perſons, but does no where ſay 
that they are but one real, or three nominal or improper Perſons, ' 
which appears ſufficiently in the following Texts. 
Mark 14. 36. And be ſaid, Abba, Father, All things are poſſible un- 


to thee, tate away this Cup from me. nevertheleſs not what I will, but 


what thou wilt. So, Mat. 26. 39. ſo Luke 22. 42. Father, if thou 
wilt, let this Cup paſs from me; but not my Will but thine be done. John 
3.35. The Father loveth the Son, and hath given all things into his 
band. ſohn 5. 21, 22. For as the Father raiſeth the dead, and quick- 
neth; ſo alſo the Son quickneth whom he will. For the Father judgeth 
none, but bath given all Judgment to the Son, &c. V. 26. For as the 
Father bath Life in himſelf, ſo hath he given to the Son to have Life in 
bimſelf. V. 27. And hath given him authority to execute Judgment 

alſo, becauſe he is the Son of Man. V. 30. I can of my ſelf do nothing; 
as I bear, I judg, and my Judgment is juſt, becauſe I ſeek not my own 
Mill, but the Will of the Father who bath ſent me. V. 31. If I bear 
witneſs of my ſelf, my Witneſs is not true, &c. But I have a greater 
Witneſs than that of John ; for the Works which the Father bath given me 
to finiſh, the ſame Works bear witneſs of me that the Father hath ſent 
me. V. 37. And the Father himſelf, who hath ſent me, bath boyn wit- 


net 
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"meſs of me, Te bave neither heard bis Voice at any time, nur ſeen bis. 


Shape. John 6. 37. All that the Father giveth me, ſhall come unto me; 
aud him that cometh. to me, I will in no wiſe caſt out. V. 38. For I 
came down from Heaven, not to do my own Will, but the Will of bim 
that ſent me. V. 39. And this ts the Fathers Will which bath ſent me, 
that of all which he bath given me, I ſhould loſe nothing, &c. V. 57. 
As the living Father bath ſent me, and I live by the Father; ſo, &c. 
John 8. 16. If I judg, my Judgment is true; for I am not alone, but I 


and the Father that ſent me. V. 18. Tam one that bear witneſs of m] 


ſelf and the Father that ſent me, beareth witneſs of me. V. 29. And 
be that ſent me, is with me; the Father hath not left me alone: for I do 
always thoſe things that pleaſe him, V. 42. For 1 proceeded forth, and 
came from God neither came I of my ſelf,, but be ſent me. V. 49. 1 
bonour my Father. V. 50. I ſeek not mine own Glory, &c. V. 54. If 


I bonour my ſelf, my Honour is nothing it is my Father that honoureth - 


me, of whom ye ſay, that he is your God. John 11. 41. Jeſus lift up 
his eyes, and ſaid, Father, I thank thee that thou baſt heard me. John 
12. 27. Now is my Soul troubled, and what ſhall I ſay ? Father, ſave 


me from this hour, &c. V. 28. Father, glorify thy Name, &c. V. 
49. For I have not ſpoken of my ſelf, but the Father that ſent me, he 


gave me a Commandment - what I ſhould ſay, and what I ſhould ſpeak. 
V. 50. And I know that bis Commandment is life Everlaſting : whatſo- 
ever I ſpeak therefore, even as the Father ſaid unto me, ſo I ſpeak. 


John 13. 3. Feſus knowing that the Father had given all things into his 


hands, and that be was come from God, and went to God, &c. John 
14. 31. That the World may know that I love the Father; and as my Fa- 
ther gave me commandment, even fol do. John 17.11. And now I 
am no more in the World, but theſe are in the World, and I come to thee. 


Holy Father, keep through thine own Name, thoſe whom thou baſt given 


me, that they may be one as we are, &c. Rom. 15. 6. That ye may 


with one mind, and one mouth, glorify God, even the Father of our Lord 


Feſus Chriſt, 2 Cor. 11. 31. The God and Father of our Lord Feſus 
_ Chriſt, which is bleſſed for evermove, knoweth that I lie not, Epheſ. 1. 
17. That the God of our Lord Feſus Chriſt, the Father of Glory, may give 


you the Spirit of Wiſdom. Matth. 24. 36. But of that - and hour 
er only. So 


knoweth no Man, no, not the Angels of Heaven, but my Fat 
Mar. 13.32. But of that day, and that hour, knoweth no one, no, not the 
Angels which are in Heaven, neither the Son, but the Father. John 10.29. 

Ay Father which gave them me, is greater than all. Joh.14.28. If ye loved 
me, ye would rejoice, becauſe I ſaid, ] go unto the Father; for my Fathe 
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is greater than I. John 15. 10. If yekeep my Commandments, ye ſhall 
abide in my love, even as I have keept my Father's Commandments, and 
abide in his love. V. 24. But now have they both. ſeen, and. hated both 


me and my Father. John 20. 17. Touch me not, for I am not yet aſ- 


cended to my Father: but go to my Brethren, and ſay unto them, I aſcend 
unto my Father, and your Father, and to my God, and your God. 
Mat. 3. 17. And lo a Voice from Heaven, ſaying, This is my beloved 
Son, in whom I am well pleaſed, So, Cap. 17. 5. and Mark 1. 11. 
and Luke 3. 22. Mat. 16. 16. Peter anſwer'd and ſaid, Thou art 
Chriſt, the Son of the living God. Luke 1. 32. He ſhall be great, and 
ſhall be called the Son of the Higheſt. V. 35. The Power of the Higheſt 
ſhall overſhadow thee : therefore alſo that holy thing which ſhall be born of 


thee, ſhall be called the Son of God. ſohn 5. 19 The Son can do no- 


thing of himſelf, but what he ſeeth the Father do : for u hat things be doth, 
theſe doth the Son likewiſe. V. 20. For the Father loveth the Son, and 
ſheweth him all things that himſelf doth and he will ſhew him greater 


Works than theſe, &c. Rom. 8. 3. God ſending his own Son in the like- 


_ neſs of ſinful Fleſh. 1 Cor. 15. 27. But when he ſaith, all things. are put 
under him, it is manifeſt, that He is excepted, who did put all things 
under him. V. 28. And when all things ſhall be ſubdued untò him, 
then alſo ſhall the Son himſelf be ſubject unto him that put all things un- 


der him, that God may be all in all. Heb. 1. 5. To which of the Angels . 


ſaith he, Thou art my Son, this day have I begotten thee, &c. V. 8. 
But unto the Son be ſaith, Thy Throne, O God, is for ever and ever, a 
Scepter of Righteouſneſs is the Scepter of thy Kingdom. V. 9. Thou haſt 
loved Righteouſneſs, and bated Iniquity; therefore God, even thy God, 
bath anointed thee with the Oil of Gladneſs above thy Fellows. Heb. 5. 7. 
Who in the days of his Fleſh, wben be bad offered up Prayers, and Sup- 
plications, with ſtrong crying and Tears, unto him that was able to ſave 
him from Death, aud was heard, &c. V. 8. Tho he were a Son, yet 
learned he Obedience by the things which he ſuffered. John 3. 16. For 
God ſo loved the World, that he gaue his only begotten Son, that who ſoe- 
ver believeth in bim, ſhould not periſh, but have everlaſting Life. Acts 
3. 13. The God of Abraham, and of lſaac, and of Jacob, the God of 


our Fathers, bath glorified his Son Feſus, whom ye delivered up, &c. to 


Ver. 26. Rom. 5. 10. For if when we were Enemies, we were reconci- 
led to God by the death of his Son, &c. Rom. 8. 32. He that ſpareth 
not his own Son, but delivered him up, &c. Gal. 4. 4. When the full- 
neſs of time was come, God ſent forth his Son made of a Woman, made 
under the Law. Heb. 1.2. Hath in theſe laſt days ſpoke by his Son, &c. 


1 John 
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1 John 4. 9. In this was manifeſt the love of God towards us, becauſe 
that God ſent his only begotten: Son into the World, &c. The Son faith, 
John 14. 16. Iwill pray the Father, and be ſhall give you another Com- 
Forter, that be may abide with you for ever. V. 17. Even the Spirit of 

Truth, whom the World cannot receive; becauſe it ſeeth him not, neither 
knoweth him : but ye know him, for he dwelleth with you, and ſhall be in- 
you. V. 26, But the Comforter, which is the Holy Ghoſt, whom the Fa- 
ther will ſend in my Name, be ſhall teach you all things, &c. Cap. 15. 
26. But when the Comforter is come, whom I will ſend unto. you from 
the Father, even the Spirit of Truth which proceedeth from the Father, 
be ſhall teſtifie of me. John 16.7. If go not away, the Comforter will 
not come unto you; but if I depart, | will ſend him unto you; &c. V.\13- 
When the Spirit of Truth is come, he will guide you into all Truth» for be 
ſhall not ſpeak of himſelf : but whatſoever - be ſhall- hear, that ſhall he 
ſpeak, and he will ſhew you things to come. V. 14. He ſhall glorifie me, 
for he ſhall receive of mine, and ſhall ſhew it unto you. - ſohn 7. 39. 

But this ſpake he of the Spirit, which they who believe on bim, ſhould re- 
ceive : for the Holy Gboſt was not yet given, becauſe that Jeſus was not 


yet glorified. Luke 3. 22. The Holy Ghoſt deſcended in a bodily ſhape 


like a Dove upon him, &c. So, Mat. 3.16. and Mark 1. 10. and 
Fobn 1. 32. Acts 1,5. Te ſhall be baptized with the Holy Ghoſt, &c. 
Acts 2. 3. There appeared cloven Tongues lite as Fire, and it ſat upon 
each of them; and they were all filled with the Holy Ghoſt. V.33. Having 


received of the Father the Promiſe of the Holy Ghoſt, be bath ſhed forth 


this, &c. Cap. 1 3. 2. The Holy Ghoſt ſaid, Separate me Barnabas and 
Saul, Ge. V. 4. So they being ſent forth by the Holy Ghoſt, &c. 


Acts 15. 28. It ſeemed good to the Holy Ghoſt, and tous, &c. Cap. 


| | P 
16.6. Were forbidden of the Holy "Ghoſt to preach the Word in Aſia; 
2 Cor. 13. 14. The Grace of the Lord Jeſus Chriſt, and the love of God, 
and the communion of the Holy Ghoſt, be with yon all. Heb. 10. 13. 


Mpereof the Holy Ghoſt alſo is a Witneſs to us. 1 Pet. 1. 12. Vith the 


Holy Ghoſt ſent down from Heaven. + Eph. 4. 30. Grieve not the Holy 


| Spirit of God, &c. Mat. 28. 19. Go Je therefore, and teach all Nati- 
as 


ont; baptizing them in the Name of the Father, and of the Son, and of 
the Holy Ghoſt, 1 John 5. 7. There are Three that bear record in Hea- 
den : the Father, the Word, and the Holy Ghoſt. | . ha 

.* Theſe Texts are a few of many that mightberecited; but I fear 
— tire my Reader: To relate all that is ſaid concerning 
the Father, Son, and Spirit, in Scripture; © as of diſtinct intelli- 
bent Subſtances; would be I think os over a nnen 
Ana . By e. 
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Bible. But it will be objected, that in the laſt Text recited, v. 
1 John 5. J. tho the Father, the Word, and the .Holy- Spirit, are 
ſaid to be Fhree that bear Wirneſs, yet they are ſaid to be One. 
r. Lanſwer, They are not ſaid to be One intelligent Suhſtauce, Be- 
ing, or God; for ſo they could not be three Witneſſes, neither 
could They be They, but Ibey would be He; and fo an identical Pro- 
poſition mult; be falſe, or the Text would be nonſenſe, which can- 
not be ſuppoſed. Nor does the Text ſay, Hoi treis bheis eiſi, Theſe Three 
in the Maſculine are One, but Hoi treis hen eiſi are One in the Neuter . 
not Hen Theos, or Hen Hypoſtaſis, but as appears from the context 
Hen Marturion; or rather eis to hen, as ſome Copies. read, One'Teſt;- 
mony, or unto One, that is, agreeing unto One Teſtimony; which 
Teſtimony is, that God has given us eternal Life, and this Life is 
in his Son, Ver. 11. But again it is ſaid, John 10. 30. Chriſt 
ſaith, the Fatber and JI are One: But it is alſo apparent here, both. 
from the Words, and Context, that he meaneth not one intelligent 
Subſtance, or Being. It is not ſaid heis, viz. Hypoſtaſis, or Oha, 
but Hen eſmen, we are one, that is, one in what the Context relates 
to, viz, one in Agreement, or Will to perform the ſame thing. 
None ſhall: pluck my Sheep out of my Hands: For my Father who gave. 
them to me, is greater than all; and ſo confequently, none can pluck them 
out of my Father's hands; and I and my Father are one that is, our 
Wills agree in preſerving the Sheep. But Chriſt himſelf explains 
the Oneneſs of himſelf, and his Father, John 17. 11. Holy Father, 
keep them in thy Name whom thou haſt given me, that they may be One, 
as Ve are. So, V. 21. That they may be all One, as thou Father art 
in me, and. Tin thee, that they alſo may be one in us, &c. V. 22. That 
tbey may be One, as we are One. V. 23. I in them, and thou in me, 
that they may be made perfect in One, that the World may know that thou 
haſt ſent me, and haſt loued them as thou haſt loved me. S0 Gal. 3. 28. 
Te are all o in 'G hriſt Je ſus. 80 it | is ſaid of Man, and Wife; Mat. | 
19. 5, 6. They twain ſhall be one Fleſh; they are no more twain hut one 
Fleſh. 1 Cor. 6. 17. He that is joyned to the Lord is ane Spirit. 8 
2 Cor. 3.8. He that planteth, and he that watereth, are one. But it is 
to be further conſider d, that the Suppoſition of the Father, Son, 
and Spirit, being but Three Names, Properties, Mades, manners of 
Marking, or ſomemhats elſe of the ſame one intelligent Being, or Subſtance, 
and not Three real proper Per ſous (by which Suppoſition the Nomi- 
aal Trinitariansigive away the cauſe to the Socinians) would con- 
Kgueatly-makethe Goſpel, Which we rightly count 2 
_ Thent 2 


Aſcenſion, & c. of the Son of God; 


J 
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thentick, and beſt atteſted Hiſtory in the World, ,not.a Proper, and 
Feal,. but only a Nomina, or Parabalical Hiſtory e That the. Narra- 
tive of the Birth, Life, Preachrag,  Sufferings;, Death, Kefurrect iam 
of. God's ſending, him to preach 
the Goſpel to Sinners, and raiſing him from the dead, when, gain 
by the Wicked; of the Son's. praying to, and worſmipping the..Fa+ 
ther, the Father's leaving him for, a time,; the account of the 
Miſſion of! the Holy Ghoſt, to inſtruct and comfort the Faithful after 


Chriſt's leaving them, by things he ſhould not ſpeak.. of hinsſelf; 


but hear and receive from the Father, and Son, G. I ſay, that all 
theſe things ſhould. be but a Story of Modes, Properties, Attributes, 
&c. of the one ſelf-ſufficient. Being, would make the Goſpel bug 
a. Romance, or Parable; Were it poſſible to apply it. ſo, and get off 
the Abſurdities of making a being, begotten, dependent, ſent; dying, and 
being rais'd from the dead, eating and drinking, &c. Modes,.. Pro- 
perties, or: Attributes of the Al- perfect Being, At this rate, we might 
be perſwaded that Aenander, Saturninus, with their Followers, and 
the Manichees that held that Jeſus Chriſt was no real Man, but a 
Phantom; or the Sabelliaus, or Patripaſſians, that ſaid the Father 


ſuffer'd, were the only Orthodox Believers, and injuriouſlyreputed 


as Hereticks. Beſides, on ſuch a Suppoſition of no more but a Nomt- 
nal Trinity, or Trinity of Nominal, not! real Perſons, it would be 


impoſſible to aſſert each of the Perſons. to be God; with any better 


ſenſe than one may ſay, William, Henry, Naſau, are each of them 
King of England. Wa ab 4h; | my 

But it is farther objected, by thoſe, that would puzzle.the-Docy 
trine of theScripturer Trinity; That in Chriſt himſelf, if he doth con- 
{iſt both of a divine and human Nature, are Two Per ſous, and the 
Father and: Spirit being two more, there are Four, not Three Per- 
ſons, and conſequently not a Trinity; which they have urged by this 
Argument: Wherever are Two NVatures, each of which conſider'd 


diſtinct, has all the Eſſentials of a Perſon, there are Two Perſons:; 
But in Chriſt are Two Natures, a Divine and a Human; each of 
which conſiderꝰd diſtinct, has all the Eſſentials of a Perſon: there- 
fore in Chriſt are two Perſons; urging that the Godhead conſider d 
alone (as it may certainly be well conſiderꝰd) is a Perſon ( which 


muſt needs be confeſs d) and that a perfect Man, as Chriſt was, like 


us in all things, Sin only excepted, Heb. 2. 17. & 4.15, has ap- 


parent ly, ſingly conſider d, all the Eſſentials of a Perſon, andiis ne- 
yortheleſs ſo. for the Divine Nan ein him, while e 
14 | 2 : a ways 
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always an evident perſonal Diſtinction; the Idea or Conception of 
the Divine Nature being diſtin& from, and not including in it the 
Idea or Conception of the Human Nature; and ſo the Human Na- 
ture not including in its Conception the Idea of the Divine, one ma 
be conſiderd without the other, and the fancy of the Human Na- 
ture being abſorpt, or ſupt up by the Divine, is Jargon, and non- 
ſenſe. I anſwer, It doth not follow that there is more than a Trini- 
ty, tho it be confeſs'd that in Chriſt there is a Divine and a Human 
Nature, ora Divine and a Human Perſon; or, to ſpeak more pro- 
perly, that the Divine Nature, or Divinity dwelling in Chriſt, is a 
diſtin& Perſon, and the Manhood likewiſe is a diſtin& Perſon, and 
always ſpoken of in Scripture as ſuch ; and that the Spitit is ſpoken 
of in like manner diſtin& : I ſay, tho we confeſs this, there will be 
but a Trinity, becauſe it is apparent that the Father is the Divine 
Nature or Perſon that dwells in Chriſt, not any other Perfon, and 
Chriſt in whom he dwells is the Son, as may be ſeen by divers Texts 
of Scripture, as John 14. 10. The Father that dwells. in me, be doth the 
Works. Chap. 10. 38. That ye may know and believe that the Father is 
in me, @c, But we no where find it ſaid, that the Son dwelleth 
in Chriſt ; and if it ſhould be ſaid ſo, there would be two Sons, or 
Chriſt would conſiſt of two Sons, a Divine and a Human, and there 
would be two Chriſts, which is falſe : For Jeſus Chriſt is the on, 
begotten Son of God, or the Son of God, the beloved Son, and bis Son; 
as appears from theſe Texts, Fohn 1.18. Noone bath ſeen God at any 
time; the only begotten Son, who is in the Boſom of the Father, be bath 
declared bim. Chap. 3.16. God ſo loved the World, that be gave his 
only begotten Son, &c. V. 18. He that belieueth not, is condemned al-. 
ready, becauſe be helieveth not in the Name of the only begotten Son of God. 
1 Joh.4.9. In this was manifeſted the Love of God to us, that he ſent his 
only begotten Son into the World, that we might live by him. Heb. 1.5. Thou 
art my Son, this day have I begotten thee. So Ch.5.5. Mat.3.17. And be- 
bold, a Voice from Heaven, ſaying, This is my beloved Son in whom I am 
well pleaſed. Mat.16.13. hom do Men ſay, that I, the Son of Man, 
am? &c. V.15,16. He ſaid unto them, Whom do you ſay that I am? 
Simon Peter anſwered and ſaid, Thou art the Chriſt, the Son of the living 
God. Luk. 1.32. He ſhall be great, and ſhall be called, The Son of the 
moſt High. V.35. The Power of the moſt High ſhall overſhadow thee (viz. 
the Virgin Mary) therefore the Holy thing that ſhall be born of thee, ſhall 
be called, The Son of God. Rom.$.3. God ſending bis Son in the likeneſs 
of ſinful Fleſh, &c. 1 Cor. 15.28, And when he bath ſubjected all things to 
| 8 * im, 
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bim, then the Son bimſelf ſhall. be ſubjecꝭ to him that bas ſubjeGed. them, 
&c. 2 Joh. 3. Grace be with you, Mercy, Prace from God ho Father, and | 
from the Lord Feſus Chriſt, the Son of the Father. Mar. u 4.61, Art thou - 
the Chriſt,” the Son of the Bleſſed ? V. 62. Feſus ſaid, I am, &c. John 5. 
19. The Son can do nothing of himſelf, &c, - AQs 3. 37. Unto you firſt 
God having raiſed up his Son, ſent him, &c. Rom. 5. 10. If when we 
were Enemies, we were reconciled to God by the death of his Son, &c. 
Rom. 8, 32. He that ſpared not his own Son. Gal.4:4. God ſent "forth 15 
his Son, made of a Woman, made under the Law. Rev. 1. 5. And from | 
Jeſus Chriſt, the firſt begotten from the Dead.” | 4 
Theſe Texts, and many more that might be a ſhevi that 
Jeſus Chriſt is the only begotten Son, and which is the ſame, the Son of 
God; and that the ſame Jeſus that was crucified, dead, and buried, 1 
rais'd the third Day, and taken up into Heaven, is called The Word 5 1 
of God, viz. The living manifeſtation, or manifeſter, of God's {a 
Mind, and no Perſon elſe ſo eminently. See Heb. 1. 1. God who at 1 
fundry times, and in divers manners, ſpake unto the Fathers by the' | 
Prophets, bath in theſe: laſt days ſpoke by: bis Son. Luke 1. 2. Who» 
from the beginning were eye-mitneſſes, ' and miniſters of the Word.” | 
1 John 1. 1. That whiab was from the beginning, which we haue heard, | bf 
which we have ſeen with our eyes, which we baue looked upon; and our # 
hands haue bandled of the Word of Life. John 1. 1. In the beginning 
was the Word.” Rev. 19. 3. And bis Name was called, thc. Word of | 
God. Chriſt thus is call'd eminently the Word of God; becauſe he 41 
was the moſt eminent Meſſenger or Preacher of the Word of God. 8 
But by the: Word of God is alſo commonly meant the Mind of God 
made known, or the thing ſpoken 3 yet ſometimes: the very place 
where the Word of God was uſed to be given, .is:calPd& The:Word ; . 
as 1 Kings 6. 19. And the Oracle he prepared in the Houſe within, to 
ſet the Ark, &c. the Hebrew is Debir, the Word; fo in other places. ü 
880 that by the Word of God is meant, either the thing made known, 
or the Perſon or Book by which it. is made known, or the Place. 
where it is made known: but the Eſſential, or Eternal Word of 
God cannot be ſaid, but by Perſons that don t know what they ſay . 
for ĩt cannot be eſſential to God to manifeſt; his Mind; if it were, 
it would be eſſential to him to have ſomething beſide himſelf ta 
make it known to, and ſo he himſelf would not be ſufficient,” nor 
can his Mind be always manifeſted, then there muſt be Creatures 
always to manifeſt to, and fo he alone were not Eternal; nor is- 
the inward Word, which ſome talk of, any more in Bögli, than a 
Word not ſpoken, or a Word that ĩs not a Word. But 
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But having ſuſiciently-proved;. that the Holy Trinity conſiſtsoſ 


Three real proper Prrſons 1. The Father of all things, even the 


Father of Chriſt Jeſmus; 2. This dis only begotten Son, who is alſo; 


the Son of Man, viz. the Son: of. Mary; according to: the Hleſſr, 
or what he has material; 3. The Holy Ghoſt, or Comforter; he 
who was ſent from the Father and Son, after the Son's aſcenſion: L 
all come to the next point, to prove, That there is but one God, 
which one would think were needleſs, were it not for this ſurprixing 


thing, That the Parliament of England, aiter ſo many hundred years 
ſince the deſtruction of Paganiſm in almoſt all the civiliz d World; 


have ſeen a neceffity of laying ſevere Penalties! on thoſe that ſhall 


aſſert? that there are more Gods than one. The Notion: of God, 


according ta the ſenſe and confeſſion of all intelligent Perſons that 
ownone, is, Thati God is the Self:ſufficient, neceſſary, abſolutely per- 
fectz, higbeſt, chiefeſt, firſt Being which Notion cannot agree to 


more than One. If one G ei ſufficient of himſelf; it follows 
that more than one is unneceſſary; and what is unneceſſary: is not 


'God: If it could. be ſuppos'ꝰd that there were more Gods, they 
would neceſſarily know one another, or they would not; if they 
dd not neceſſarily know one another, they are or may be ignorant of 
ſomething, and ſo are imperfect; and ſo not Gods conſequentlythere 
are not more Gods. If they neceſſarilyknowione another, then ts 


thought of one being neceſſary to the other, neither would be ſelfs 
ſuffitient, and ſo neither would be God. Again, ones thought of the 


other vrould either depend on the other, which can't be of a ſuffi- 
cient Being, or his thought of the other would depend on himſelf; 


andi ſo he maſt; thinking of himfelf, conceive that he is not all- per- 
te; but that there is another as perfe&; which is repugnant. Be- 
ſides, higheſt, beſt; firſt; G. can he ſaid but of one, ſo inconſiſtent 
is the Suppoſitĩon of more than one all- perfect Being. et 
But let us ſee: what Scripture faith; Deut. 6. 4. Hear, O Iſrael, 
ehe Lord.our Gad is cone Lord, &ci- So Deut. 32. 39. See now! thut Ty 
even Ian Hey and tbere is 0 God with mei 2 Rings 19. 15. Thou 
art God, thou adone, . 2 Chronts! Tbere is no God like thee. And 
Jod 9. 8 M bo alone ſprradith forth the/ Heavens; 8c; Iſa. 44. 6. J 
am the Firſt, and he Laſt; and beſides me there is no God. Ver. 24. 1 
amc he Lord. thut małeth all things; that ſtretcheth forth the Heavens a- 
lone, that ſpreadeth -abroad'the» Burth by my Self. Cap. 45. 5. I am 
the Lord, andi bete is none eie; there is no God beſides me. So, Ver. 
14% and a2. Mat 4 10. "Thou! ſhalt' worfhip-the Lord thy God, yer 
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aur God is one Lord. V. 32. There is one God, aud there is 2 
Beides him. John 17. 3. This is. Liſe Eternal, that they lbnom thee the 
only true God, &c. ſpoken by Chriſt to tlie Father. Rom. 16. 2). 
Jo the only wiſe God be Glory, tbrough Jeſus Chriſt for euer. Amen. 
Gal. 3. 20. But the Mediator is not of one, but God is One. Epheſ.a. 
6. There is ane God, and Father of all, who is-abowe all, &c. 1 Tim. 
2. 5. For there is one God, and one Mediator f God and Men, the 
Man Chriſt Feſus. 1 Tim. 1. 17. Totbe King Eternal, Immortal, In- 
-vi/ible, the only wiſe God, be Glory for ever and euer. Amen. Cap. 
6.15, 16. Which in his times be ſhall ſhem, whois the bleſſed, and only Po- 
tentate, the King. of Kings, and Lord of Lords; wbo only bath Immorta- 
tity, dmelling in the Light uuapproachable, whom no Man hath ſeen nor 
can ſee : to whom be. Honour. and Power everlaſting, Amen. 
But I come to the third thing propos d, vx. to ſhew-howreach |; 
of the Perſons in the Holy Trinity is God; and how each of them 
being God is conſiſtent, or inconſiſtent, with the aſſerted Unity of 
the ſypream Being. And this is the main Knot and Difficulty you!l . 
ſay : That three Real, proper ,Perſans ſhould be each of them 
Sod, and pet that there is but one Gad, ſurely; muſt be acknowled- 


deni, 66169, ſhalt thou ſerve.  .So,Zuke,g. 8. Mark 1a, 39. | 7 


Underftandings: Here the -Howurely' is above Reaſon, and 


will you pretend to explain it? Ianſwer, Many Menarevery ready, 


and poſitive in determining this and that to be above Human Rea- 
ſon, and unknowable, or elſe needleſs to be enquired into, from no 


better Reaſons, but that they are lazy, and-unwilling to apply their 


Minds to any thing that has a ſeeming Difficulty in Its Conſiderati- 


on; or they have not been ſo happy as to hit into a good method of 


conſidering things, or want ſome of thoſe attainable helps that are 
neceſſary to the underſtanding of them, and yet they are ſo proud 


that they can't be pleas d to ſuppoſe others to know better than they, , 
making themſelves the Standard of Human "Underſtanding: - or 


elſe their Wills are ſo faulty, that they would not have ſuch and 


ſuch things made plain; it is againſt their Credit, or Intereſt, or 


they are afraid of Fran nt oY Maltitude. : The Trinity and 
Unity, faith. one, is incemprehenſible. The manner of the Unien 


of. the Soul and Body, ſaith another, cannot be known ; ;yea-how 


the parts of matter hang tagether, is. undiſcoverable. The;Eſſence, . 
. or Subſtance of - the. Soul, yea and of Body too (Which ſome think 
they know moſt of any ching) ſays a third, is unknowable. I an- 


fiver, Will they ſay we Yon't know. this, and that? ergo, we can't - 
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24 "The Orthodox Tyinitarian:: 
'know-it, or no body elſe docs or can. I believe their anſwer; I 
ingenuous, would be little better: for I hardly think they dare ſay - 
they know all. that can be known; and if not, I am apt to think 


they can judg but blindly of thoſe things whereof they are ignorant, 


whether knowable or no. But that the Doctrine, 1 would fay the 


Orthodox, vi⁊. Scripture-Doctrine of the Trinity, and Unity, is 
knowable, or if you will comprehenſible, I hope I ſhall per fuade 
them to believe, who will but grant that it is indeed a Doctrine re- 
vealed in Holy Scripture, and not a mere Contradiction. If it be 
not revealed, I know no good cauſe for any ſo to aſſert it, or urge 
any thing about it, unleſs it be naturally known; and if it be natu- 
rally known, it is known. But I ſuppoſe no one will aſſert that 
Mankind knows barely by Reaſon, or Experience, that there is ſuch 
a Perſon as Jeſus Chriſt, the Son of a Virgin, according to the 
'Fleſh, conceived, or "begotten without a natural Father, by the 
Power of the Father Almighty, and ſent by him to the ſinful 
World, and for what; that he was crucified, dead, and buried, 
'Taiſed from the Dead, and taken up into Heaven, &c. If this 
were naturally known, there were no need of Teſtimony, Preach- 
ing, and Faith, in the Doctrine of the Goſpel. If the Holy Ghoſt, 
his Miſſion, and Miniſtration were known by the Light of Nature, 
there could not have been Believers that knew not whether there 
were a Holy Ghoſt or no, A&s 19. 2. The Father of all things 
might, I confeſs, have been naturally known, but not as ſpecially the 
Father of Chriſt his only begotten Son: but the very Beings of the 
Son, and Spirit were revealed to us, and ſo the Doctrine of the 
Trinity is not naturally known, but is revealed, ſay I, and as plain- 


ly as any other Doctrine; and there is no ſuch Contradiction, or 


-Difficulty in it as ſome pretend, if we but conſider altogether what 
is ſo ſaid of the Three Perſons, and take it in a ſenſe that we ſee 


poſſible to be true, and not ſtudy to confound Scripture with Scrip- 


ture, and good ſenſe, and one another with it, or ont of deſign to 
impoſe on one another: and I think the Socinians, thoſe Boaſters of 


*Reaſan, if they will indeed hear Reaſon, will have no Reaſon to dif- 


believe it, upon the account of any Unreaſonableneſs or Myſteriouſ- 
neſs (vi. ſince it has been revealed) in it. If it were not revealed, 
indeed it were above Reaſon, or a Myſtery, and no Point of Faith; 
and I hope none will be ſo perverſe as td disbelieve this Doctrine 
Af it Are now no Myſtery, merely becàuſe it is none * 
or any who would not believe it, being ſuppos d a Myſtery, refuſe 
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is not ſufficient; and ſo each of himſelf is inſufficient, and conſe- 
3 5 | 2 90 


the other, if we reflect a little on what is ſaid of the three Perſons * 


A * | 5 
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their aſfent to the Truth of this Doctrine, when it ſhall appear a 


| plain Revelation. I hope they will have no reaſon to ſtumble either 


at the quod, or the quomodo, the thing or the manner of it, when the 
Scripture evidently gives us the Notion of the Father, Son, and Ho- 
ly Ghoſt, each of them God, and yet that there is but one molt 
high ſelf-ſufficient Being, both that it is ſo, and alſo how it is ſo. 
I will not aſlert that every reputed Orthodox Man's Fancy about this 


Doctrine is true, and plain in Scripture, or that every great Man 


in what Church ſoever muſt needs be in the right; for their accounts 
of this Matter are very divers, and many oppoſite to one another, 
and incompatible, while one confidently faith, That the Father, Son, 
and Holy Ghoſt are three diſtin intelligent Beings, Suhſiſtences, or 
Minds, as diſtin as Peter, and James, and John; and that they are 
the ſame in Nature or Kind, coequal, coeternal, &c. And that theſe 
three Minds make bat one God, viz. Self-ſufficient Being, becauſe they 
know one anothers thoughts. But that this fancy (tho intelligible as 
to the ſenſe of it) is manifeſt Tritheiſm, and in the conſequence of 


it occult Atheiſm, will ſoon appear if we conſider, that Three om- 


niſcient Minds, tho they knew one anothers Thoughts, could not 
be but One ſelf-ſufficient Being, any more than all the Men in the 
World, if they knew one anothers Thoughts (as it may be ſuppoſ- 
ed poſſible) would be but one Man. Becauſe the Father, Son, and 


Spirit, would be ſtill three Selfs, not the Self- ſame; the Father's 
Knowledg of the Son, is not the Son's Knowledg of the Father; 


the Father's knowing himſelf, is not the Father's knowing the Son; 
ſo the Father's loving himſelf, is not his loving the Son; the Son's 
loving himſelf, is not his loving the Father; and ſo of the Spirit. 
Here are three diſtinct Selfs, which is a denial of one Self, ſufficient; 
and conſequently neither of theſe Selfs could be God in the proper 
ſenſe, becauſe each is ſuppos?d neceſſarily to know, and love ſome- 
thing beſides himſelf; and ſo the Knowledg, and Love of himſelf 


quently neither is Gd. | 8 
But another as boldly and inconſiderately affirms, that the Fa- 
ther, Son, and Spirit, are but three Names, or Properties, or 
Modes, or Faculties, or Manifeſtations, or Somewhats, he knows not 
what, or perhaps direct Knowledg, reflex Wiſdom, and Love, of the 
one ſelf-ſufficient Mind, as thoſe that would ſeem moſt cunning ex- 
plain it. But theſe Fancies I think will appear altogether as abſurd as 
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The Orthodox Trinitarian. 
That he who is called the Father Almighty, Mark 14. 36. by the 


Son, ſaying, Abba, Father, All things are poſſible unto thee, take away 


this. Cup from me. nevertheleſs not what I will, but what thou wilt. Lord 
of Heaven and Earth; Mat. 11,25. as Jeſus anſwered and ſaid, 1 
thank thee, O. Father, Lord of Heaven and Earth, &c. 1o Luke 10. 
21, who is ſaid by Chriſt to be greater than all, John 10. 29. Great- 
er than the Son, John 14. 28. The, Father of all things, 1 Cor. 8. 6. 
The God and Father of our Lord Feſus Chriſt, 2 Cor. 11. 31. and Eph. 
1.7. whom the Son worſhipped, John 4. 22, 23. ſo John 17. ſhould 
be but a Name, Mode, or Property, &c. of a Mind, or direct Wiſ- 
dom, viz. that which hath ſomething elſe, not it ſelf, for its Object. 
That the Son of this Father, who was born of a Virgin, by a ſpecial 
Ad of the Father overſhadowing her, Luke 1. 32, 35. who was with 
God, John 1. 1. made Fleſh, and dwelt among Men, Ver, 14. was 
made of a Woman, made under the Law, Gal. 4. 4. came not of him- 
felf, but the Father ſent him, John 8. 42. Adds 3. 26. 1 John 4. 9. 
preached the Goſpel, Mat. 4. 17. Luke 4. 43. was crucified, Acts 
2, 22, 23, 36. reconciled us to God by his Death, Rom. 5. 10. Phil. 
2. 8. Rev. 1.18. raiſed again from the Dead, Acts 3. 15, 26. Cap. 
5. 30. Cap. 13. 33, 34+ Rom. 6. 4. taken up into Heaven, Acts 12. 
9, 11, 22. had a God, who anointed him with the Oil of . Gladneſs above 
bis Fellows, Heb. 1. 9. a Mediator of God and Men, 1 Tim. 2. 5, &c. 
ſhould be a Mode, and but a Mode, Name, Attribute, or Property; 
or the reflex Wiſdom, or Conſcience, of a ſelf-ſufficient Mind; and 
that there ſhould be ſomething greater, and he be ſomething Jeſs in 
the ſufficient Mind, John 14. 28. That this reflex Wiſdom or Son, 
ſhould be ſaid to be ignorant of ſomething. his Father knew, Mat. 24. 
6. Mark 13. 32. That the Holy Ghoſt who deſcended in a bodily 
Jhape, Mat. 3. 16. Luke 3, 22. was ſent by the Father, John 14. 
16. and by Chriſt from the Father, John 15. 16. that could not come 
while Chriſt was on Earth, John 16. 7. was given, Acts 2. 38. was 
not given till 2 was glorified, John 7. 39. that ſhould not ſpeak of 
bimſelf, but what be heard; that ſhould receive of Chriſt, John 16.1 3,14. 
that bad not been beard of by ſome Believers, Acts 19. 2, &c. ſhould be 
a Mode, Property, Name, Attribute, or the Love of God to himſelf : 
I fay, how theſe things, and a thouſand more that are ſaid of the Per- 
fans of the Holy Trinity, ſhould be nothing but Characters, or o- 
ther Names of the Underſtanding, Conſcience, and Will, or of the 
direlt, reflex, and ſelf-loving thoughts of one {angle ſufficient Mind, I 
cannot at all ſee, when each of the three Perſons are always _ 


| The Orthodox Trimtarian. 

of in Scripture, as having his own diſtin ' Underſtanding, 'Confei- 
ence, and Will : Not my Will but thy Vill, ſaith the Son; and the Son 
bimſelf knows not that day; if it be poſſible, let the Cup paſs, &c. And 
how the Father of all things can be ſuppoſed ſome thing diſtind from 
the Wiſdom, and Will of God; or that God. conſider'd in himſelf 
ſhould have as the firſt, or chief Notion of his Being, a Knowledg 


Arete, diſtinct from reflex; that is, a Knowledg, having ſomething. 


elſe, and not himſelf for its Object, I could never imagine, nor can, 
I think the Goſpel a mere Proſopopeia, or a Fiction of the Apo- 
tles. e 4 a4 1 
Now as one of theſe Trinities can never conſiſt with a real Uni- 
ty, ſo the other cannot be more than a feigned Trinity: The firſt 
cannot be held without aſſerting more Gods than one, and conſe- 
quently no true One; ſo the other cannot be held, and each of the 
Perſons ſaid to be God: for as the Perſons are ſuppos'd but Names 
or Modes of God, each Name or Mode conlider?d diſtinctly cannot 
be ſaid to be God, but all Three; and many more conſider'd toge- 
ther, denote that allperfe& Being, God, Nor could a Trinity be 
thus aſſerted, becauſe the Names, Properties, &c. of God are more 
than Three, But if we ſhould conſider what is conceivable in God 
under the feweft Notions, it will come under theſe Two, Underſtand- 
ing and Mill. For Conſcience is not different from Underſtanding but 
only as to the Object, Self, or other things; and who that conſiders 
can ſuppoſe any Underſtanding eſſential to God, but the Knowiedg 
of himſelf? But notwithſtanding theſe extravagant, and unreaſo- 
nable Fancies will ſtill remain ſuch, and the People generally do, and 
are likely to believe a Trinity of coequal Gods; for alt that a 
few of theſe ſubtle Divines have now and then faid to explain their 
Myſtery, yet the Truth of the matter will ſoon appear plainly to 
thoſe who can be contented to go no higher than the plain ſenſe of 
_ Scripture rationally underſtood, and to admit (as [ think they 
ought) that a Text capable of two Senſes, a Comprehenſibie and an 
Incomprebenſible, ought to be took in that which can be comprebended, 
as moſt becoming God to give, and profitable for Man to receive. 
For Inſtance, A Father and J are one, faith Chriſt : The ſame nu- 
merical one Being, ay ſome; one in Agreement, Will, Deſign, 
&c. ſay others. Now that and He ſhould be one in number, 
or the ſame one numerical Being, is as incomprehenſible indeed as a- 
ny one can wiſh: But that I and He may be one in Deſign, Will, - A- 
cord, &c. is comprehenſible and eaſy; yea that all Believers _ 
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28 The Orthodox Trinitarian. 
be one, ſo as the Father and Son are thus one, is not hard to con- 
ceive: The Father, the Word, and the Spirit, may agree in one (viz. 
Teſtimony) as ſome Copies read Joh. 5.7. but have not agree in one, 
in Ver. 8. I ſay, they may agree in one Teſtimony, being Three Mit- 
neſſes; but that they ſnould be Three Witneſſes, and yet here be but 
One numerical Being, is indeed very hard to be received except to 
thoſe who like things for being ſo. But if the Scripture-ſenſe, that 
is moſt eaſy and leaſt repugnant, be always kept, we need not rack 
our Minds fo with ſubtle Speculations, and divert our ſelves (as is 
too common) from the practice of plain and eaſy Truths; nor need 
we fear the cenſure of Men, nor penalty of the 4d, while we kee 
to Scripture, the denial of the Divine Authority of which is equally 
penal with Polytheiſm, and Socinianiſm: and he that puts an abſurd, 
contradictory, or impoſlible ſenſe on Scripture, manifeſtly diſcredits 
it, and is not far from denying its Divine: Authority, ſince God 
cannot be ſuppos'd to be the Author of Contradictions, and Nonſenſe. 
But if we aſſert nothing but what is plainly the ſenſe of Scripture, 


we ſhall neither be in danger of Tritheiſm, nor need we be afraid 
of falling into diſcountenanc'd Unitarianiſm, | 


», / Theſe things being premis'd, I now come to examine what is 
* indeed the Scripture- ſenſe of the Böctrine of the Holy Trinity; 
and firſt it is to be noted, That the Word God is not uſed in Scrip- 
ture always in one ſenſe, but ſometimes is uſed to denote the ſu- 
preme ſelf-ſufficient Being, ſometimes is given to ſome excellent 
and dignified Creature, and ſometimes even Idols, the Creatures 
of Mens fooliſh Fancies, are called Gods. And as no Word hath any. 
natural Signification, but the meaning of all Words are to be taken 
from their uſe; as it is agreed upon by cuſtom that ſuch an Idea ſhall 
be ſignified by ſuch an articulate ſound, or ſounds: ſo through the 
defects of Language, or the falſe Ideas Men have had of things, 
they have given the ſame Names to divers things. The Greek 
words Theos and Kurios in the Septuagint and New Teſtament, 
and the Hebrew Words Adonai, and Elohim, are frequently given 
not only to the Being of Beings, bnt to Angels, Men of Digaity, 
and to mere Idols: yea El/haddai, and Jehouc (which ſome fancy a 
8 Name of God) and Jehovah Trebaoth, the Lord of Hoſts, 
ave been given to others than the ſelf-ſufficient Being, as all know 
that read the Scripture in the Original. I need give but ſome few 
inſtances: Fſal. 8. 5. the Son of man is ſaid to be made a * 
| | 8 ower 
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lower than the Angels, Heb. than Elohim; recited by: the Apoſtle, 
Heb. 2.7; 9. 50, Pſalm'g7..7. Worſhip, bim all ye Gods, Beb.*Elo- 
him, Viz. Angels. And where we read Angels have appeared, in 
the old Teſtament, on ſome ſpecial Meſſage from their Maker, 
they have often took other Names that moſt properly, and in the 

higheſt ſenſe belong to him. As, Gen. 17, 1. Jehouvab was ſeen unto 


Abraham, and ſaid unto him, Tam Elſhaddai, and V. 3. Abraham 
fell on his face, and Elobim talked with him, So, Gen. 18. 1. And Je. 


hovah was ſeen to him at the Oaks (or Plain, as we tranſlate) of Mam- 


re; ſee the paſſage. V.25. He is call d the Fudg of the whole Earth. V. 


33. Jebovah went his way. It is manifeſt this appearance was an ap- 


pearance of three Angels in the ſhape of Men, whom Abraham 
treated as Men: The chief of which, as it ſeems, he talked with, and 
calld Adonai, and FJebovah Exod. 3. 2. The Angel of. Jehovah ap- 
pear'd to Moſes in a flame of Fire, ont of the midſt of a Buſh, &c. V. 
4. And Jehovah ſaw that be turned aſide, &c. And Elobim call d unto 


him out of the midſt of the Buſh. V. 6. And he ſaid, I am Elobe (the 


God) of thy Father Abram, @c. And Moſes hid his Face: for he was 
afraid to look upon Elobim, And, J. 7, Jehovab ſaid, IT baue ſeen, &c. 
V. 8. And I am come down. V. 13. They ſhall ſay unto me, What is 
his Name? What ſhall T ſay unto them ? V. 14. And Elohim ſuid un- 
to Moſes, -Ehjeb aſher Ehjeh (that is, I will be what I will be) and hs 
ſaid, So ſhalt thou ſay to the Children of Iſrael, Ehjeb (viz. Iwill be) 
bath ſent me unto you. V. 16. Say unto them, Jehovab Elobe (that is 
the Lord God) of your Fathers appeared unto me, See Ads J. 30, &c. So 
Iſa.6. 1. J ſaw Adonai ſitting on a bigh Throne. V. 5. Mine Eyes have 
ſeen the King Jebovah Txzebaoth, that is, the Lord of Hoſts. Gen. 11. 
5. Jebov ah came down. And ſo, Exod. 19. 20. and Deut. 5. 4. Je- 

hovah came down on mount Sinai, Fehovah talked with you face to face, 
on mount Sinai, out of the midſt of the Fire. Acts 7.38. Tis ſaid, the 
Angel ſpake to him (viz. Moſes) in the mount Sinai. and V. 53. 
The Law is ſaid to be received by the. Diſpoſition of Angels. So. Heb, 
2. 2. The Word (viz, the Law) is ſaid to be ſpoken by Angels. Gen. 

28. 13. Jehovah ſtood above it, viz. the Ladder. Amos 7. 7, 8. Be- 
bold Adonai ſtood upon a Wall, with a Plumb-Line in bis Haud and 
Jehovah ſaid, Amos, what ſeeſt thou? So Cap. 9. 1. 1 ſaw Adonai 
ſtanding on the Altar. And, 1 Sam. 3. 10. Jehovah came, and ſtood, 
and call d Samuel, Oc. So, Zech, 1. 9. The Angel is. called Agdonaj, 
O my Lord. So Cap. 4. 5. Nom it is ſaid: God is inviſible, Col. 1. 
15. 1 Tim. 1. 17. None bath fgen. him. John 1. 8. None hath ſeen 
| | * | or 
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The Orthodox Trinitarian. 
or can fee; 1 Tim. 6. 16. 1 John 4. 12, 20. It is ſaid of God, Ye 
have neither heard his Voice, nor ſeen” his ſhape, John 5. 37. It is 
therefore manifeſt that theſe Appearances were Appearances of 
Angels or Meſſengers from Febovab, l n 

But it may be objected, that Pſal. 83. 18. it is ſaid of God, That 


his Name alone is Jehovah. I anſwer, Tis true, the ſufficient Be- 


ing is molt properly, and in the higheſt ſenſe, Being, as the word 
imports ; but the Text is read in the Seyenty Tranſlation, That t 

may know that thy Name is the Lord, viz. Jehovah. Thou alone art the 
Higheſt over all the Earth; the Hebrew has it, may know that thou, thy 
Name Jehovah, thou alone higheſt over all the Earth, viz. thon whoſe 
Name 1s Jebovah (viz. in the higheſt ſenſe) alone art higheſt. And 
yet farther, even of a Branch, or Offspring of David, which Feho- 
vah promiſes to raiſe up to him, it is faid, Fehovah our Rig hteouſ- 
neſs is his Name, which they hall call him, Jer. 23. 5, 6. Again it may 
be obſerved, that the words Elohim and Adonai, plurals, are often 


- uſed ſingularly ; as without doubt they ought, whenever they are 


ſpoken of the Sufficient Being. But of others we have divers In- 
ſtances; Moſes is ſaid to be made Elobim to Pharaob, Ex.7.1. Chriſt 
is called Elohim, Pſ.45.6, Thy Throne, O Elohim, for ever and ever. 
God the Father is called Elohim, V. 8. Elobim, thy Elohim, God, thy 
God bath anointed thee with the Oil of Gladneſs above thy Fellows. Deut. 
6. 4. Jehovah Elobimt is one Febovah. Pſal. 82. 1. Elohim ſtandeth in 


_ the Congregation of the Mighty; be judgeth among the Elohim. Here 


it is uſed both fingularly and plurally, iz. of God, and Judges, in one 
Verſe. Jer.10.10. Fehovab is the Elobim of Truth; be is the living Elo- 
bim, the King of Eternity. Gen. 1. 1. Elobim He created, &c.. So the 
word is ſpoken of one Angel, Judg. 13. 22. Ve ſhall die, becauſe. we 
have ſeen Elohim, viz, the Angel. The Golden Calf is calPd Elobim, 
Exod. 32. 1, 4, 23, 31. So Dagon is called Elohim, judg. 16. 23. 
80 Aſhitoreth, Chamos, Milcom, are ingly: called Elohim, 1 Kings 
11. 33. So the word Adonai is uſed ſingularly not only of God, 
Give thanks to the Adone of Adonim, Pſal. 136. 3. and in other pla- 


ces too many to recite; but of Abraham, Gen. 24. 9. of Pharaob, 


Gen. 40. 1. of Joſeph, Gen. 42. 30. 

Now as the Names of God are given to more than one, yea to 
many, as it is ſaid, There are Gods many, and Lords many. 1 Cor. 
8.5, 5. Tho there be that are called Gods, whether in Heaven or in Earth 
(us there be Geds many, and Lords many) but unto us there is one God, 
tbe Father, of wham are all things, and we in him; and one Lord Jeſus 

| | Chriſt, 
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Chriſt, by whom are all things, and we by him. So it is apparent that 
none of the Gods are Gods in the ſame ſenſe as the One who is the 
God, and Father of our Lord ſeſus Chriſt, 2 Cor. 11. 31. & Heb. 1. 
9. Father of all things, 1 Cor. 8. 6. God of our Lord Feſus Chriſt, Fa- 
ther of Glory, Eph.1.17. The one God, and Father of all, who is above all, 
Eph. 4. 6. and to whom the Son himſelf is ſubject, 1 Cor. 15. 27, 28. 
The God of Gods, Deut. 10. 17. Joſh. 2 2. 22. Pſal. 36. 2. I ſay, none 
1s God in the ſame ſenſe as He - And the plain Truth of the matter 
relating to the Holy Trinity is, that the firſt Perſon, the Father 


but Really the firſt and chief Perſon, the Self that is ſufficient Being, 
the Fountain ot all Being; whoſe Deity. as it is moſt clearly aſſerted 
in Scripture, ſo I think it is not queſtioned by any Party, tho deni- 
ed conſequentially by all thoſe that inconſiderately ſuppoſe any o- 
thers every way equal with him; I fay inconſiderately, for all 
Chriſtians will ſometimes acknowledg that the Father hath ſome 
Perfections, no other Perſon hath. So that when we ſay there is 
but One God, as we are juſtly bound to do, we mean but one ſelf- 
ſufficient Being, who is the Fountain, Father, or Cauſe of all other 
Beings, and eminently the God, and Father of our Lord Jeſus 
Chriſt, who is alſo God in 2 not a falſe God, as ſomo 
fooliſhly reply, but truly a God, as the Holy Scripture declares 
him to be: which I think even the Socinians muſt confeſs, if they 
but a little conſider what is ſaid of him, and by him in Scripture. 
Chriſt is calld the Mord of God, that is the Bringer, or Meſlenger of 
the Word of God, who ſpake by him in the latter days, Heb. 1. f. 
as he did ſometimes of old by Angels, who alſo per ſonating him 
on that account bore his Names, Luke 1. 1. 1 John 1. 1. Rev. 19. 
13. The Lord Ambaſlador of the Father Almighty, ſpeaking and 
acting in his Name, and by his Authority. Now it is ſaid, John 1. 
I. In the beginning was the Word, and the Word was with the God, 
(viz, the Father) and the Word was a God. Whether this Be- 
ginning is the beginning of the World, a8 te Arians ſay; or the be- 
inning of the new Creation, or Goſpel diſpenſation, as ſome think 
rom Mark 1. 1. Luke 1. 1. 1 John 1.1. compared with John 16. 4. 
As 11. 15. Luke 1. 2. John 8. 25. Cap. 15. 27. 1 John 2.7, 13, 
14, 24. Cap. 2. 14. Cap. 3. 11. 2 John F. 6. is not my preſent 
purpoſe to determine, tho I think theſe Scriptures may do it. But 
again he is called God, Heb. i. 8, 9. Unto the Sonche faith, Thy 
Throne, O God, is for ever and ever, 4 Scepter of Righteouſneſs 9 the 
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Scepter of thy Kingdom : thou haſt loved Righteouſneſs, and bated Tniqui- 
ty; therefore God, even thy God, hath anomted thee with the Oil of glad- 
neſs above thy Fellows. Here the Son, and another, vix. the Father, 
are both called God in the ſame Text: tho it muſt be confeſſed the 


Greek is ho Theos, not O Theos, as ſome have obſerv'd, and tranſlate 


it God ts Thy Throne, not Thy Throne O God : but other learned Men 
aſſert it well read as a Vocative; however there are Fexts enough 
belides this. And V. 6. it is ſaid, When he bringeth the firſt begotten 
into the World again, let all the Angels of God worſhip him. If the An- 
gels are called Gods, as it is before ſhown in the Hebrew, and yet 


are to worſhip Chriſt, much more Chriſt may be called ſo, whom 


they are to worſhip : nor need any ſcrupulous Unitarian be offended 
with theſe Texts, that ſpeak of Worſhip to be given to Chriſt, as 
Pſal. 45.11. He is thy Lord, worſhip thou him, underſtood of Chriſt; 
tho ſpoken of Solomon. So Iſa. 49.7. Thus ſaith the Lord, the Redeem- 


er of Iſrael, and his holy One, to him whom Man deſpiſeth, to him whom 


the Nation abhorreth; to a Servant of Rulers, Kings ſhall ſee and ſtand 
up, Princes alſo ſhall worſhip : Fulfilled of the Child Jeſus when the 


wiſe Men came to worſhip him, Mat. 2. 11, and other Inſtances We 


have, Cap. 8. 2. Cap. 1 5. 25. & 28.9.17." Mar. 5.6." Luke'24. 2. John 
9.38. and divers others. Now I ſay none need be ſcandalized at this, 


for the general Notion of Worſhip is an Inferior's Acknowledgment of 


his Superior; and according to the Degree of Superiority, ſo is the 
Worſhip, or Acknowledgment, which is really to be given to all 


our Betters, even among ſinful Men; of which we have inſtances in 


Scripture. 1 Chron. 29. 20. They worſhipped the Lord, and the King, 


but not both with the ſame WorſhipT hope. So, A&s xo. 25. Cof- 
nelius fell down at Peter's feet, and worſhipped him; not with the 
ſame Worſhip as he worſhip'd God, we may well ſuppoſe : ſo we 

commonly bow down and worſhip the Right Worſhipful ſuch a one; 
- ſtill taking him for a Man: nor do l believe any wiſe and good 

Chriſtian worſhips Chriſt tie Son of God, as he worſhips the Fa- 
ther, viz. as the Original of all Being, as the begetter, ſender, and 


giver of the only begotten Son, &'c. But I ſhall not need to uſe ma- 


ny more Texts to prove Chriſt to be God, or any of thoſe that are 


diſputable whether ſpoken of him or no, of which ſort there are 
divers; but inſtead of many more I might mention, I will come to 
his own Words on this very Occaſion, where if ever it was neceſſa- 


ry for him to ſpeak plainly. John 10. Chriſt argues, Yer. 28. 


That his Sheep ſhonld not be loſt, becauſe none could pluck them o 
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of ChriſPs hands. Now Chriſt having called the Cod, whom the 
Jems own'd as their God, bis Father, John 8. 54. and ſaid here alſo, 
that he and his Father were one; he did not ſay the Father and the 
Son is one numerical God, or ſelf-ſufficient, Being, but I andthe Fa- 
ther we are one, viz. one in working in the Goſpel-Diſpenſatian 
that is, the Father does nothing but what Chriſt willingly agrees 
with, and Chrift does nothing but according to the Father's Will, 
as he ſaith, the Son can do nothing of bimſelf, but the Father that dwelt 
in him did the Works, John 15. 19, 30. Cap. 8. 28. 1 Cor, 3.8. He 
that plantetb, and he that watereth, are one. Notwithſtanding Chriſt's 
acknowledgment of his whole dependance. on the Father, yet the 
Jews took up Stones to ſtone him, and that as they ſaid for Blaſphe- 


my, becauſe he being a Man made himſelf God, which doubtleſs 


they did not take from his ſaying, he and the Father were one; 
[ For they had then no fuch groſs Notion as to ſuppoſe God viſible 
in the ſhape of a Man like common Men; or that the Man Chriſt 
could aſſert, himſelf the one numerical God, who ſo much acknow- 
ledged his Father as another, and one greater than he ] but from his 
calling himfelf the Son of God, as John 19. 7. Chriſt anſwers, is it not 
written in your Law, (Pſ. 82.6.) I have ſaid, ye are Gods, Elohim; and 
it follows, and the Sons of the moſt High? If be called thoſe Gods un- 


to whom the Word of God came, or againſt whom, as ſome read it, or 


with whom the Word of God was, as proſs bous may well be rendr 
and the Scripture cannot be broken, that is, cannot be falſe, ſay ye of 
him whom the Father hath ſanctiſied and ſent into the World, thou blaſe 
phemeſt, becauſe I ſaid I am the Son of God ? If I do not the Works of my 
Father, that is, if I do not the Will of my Father, in ſuch Works as 
become a Son of God to do, believe me not. And if Judges, or 
Rulers who had the Word, or Laws of God to declare and u 


| Perg 1 urge to 
Men, or to whom the Word was ſent, were therefore called fs 


and the Sons of the moſt High, may not I much more without Bla- 


phemy affert my ſelf the Son of God (he might have ſaid a God) 
who am by your God and my Father ſauctified, and ſet apart peculi- 
arly, and ſent into the World with his Word to declare his Will to 
Men, I my ſelf having never had the Word of God againſt me, hav- 


ing never difobeyed him? If Ido any thing of my ſelf, of my own 


Wil, any thing that is not the Work of ſuch a Son and Meſſenger, 
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bis Father's bauds, who is greater than all, and gave them to bim. The 
Father's Power being engaged in their keeping, and Chriſt and the 

Father being One in their Preſervation, none could pluck them out 
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believe me not that I am the Son of God. In this Text it appears 
foplainly that Chriſt is God, and in what ſenſe he is ſo, that I need 
cite no other, He is the Lord Ambaſſador of the Father Almighty, 
and to be honoured as ſuch: John 5. 23. That all may honour the Son, 
as they bonour the Father; be that bonours not the Son, honours not the Fa- 
ther that ſends bim. All muſt honour the Ambaſlador, in as much 
as they honour the King that ſent him; he that honours not the 
Ambaſſador, contemns the King he repreſents, as well as he that 
takes him for King, or gives him honour. as ſuch, or more than is 
due to a Repreſentative. As for the Holy Ghoſt, tho he is not ſo 
plainly called God, yet his Divinity may be aſſerted from divers 
Texts compared, as Ad, 5. 3. Why hath Satan filled thine Heart to 
lie to the Holy Ghoſt ? V. 4. Thou haſt not lied to Men, but to God. 
So Ads 28. 25, 26. Well ſpake the Holy Ghoſt by Eſaias the Prophet, 
unto your Fathers, ſaying, Go unto this aber 96 and ſay, Hearing 
ye ſhall bear, and ſhall not underſtand, &c. Iſa. 6. 8. And I heard the 
Voice of Adonai, ſaying, Whom ſhall I ſend ? &c. and he ſaid, Go 
and ſay unto this People, Hearing ye ſhall bear, and ſhall not underſtand, 
&c. Noy it is evident, as might be ſeen from what I faid of this 
Text before, that he that ſpeaks, viz. Adonai the Lord, was not 
the Father, whoſe Shape was never ſeen, nor Voice heard ; and 
the Apoſtle tells you expreſly, .it was the Holy Ghoſt, and conſe- 
quently not the Son, by whom God ſpake in the laſt days not of old, 
Heb. 1. 1. So, 2 Pet, 1. 21. it is ſaid, - Propheſy came not in the old 
time by the Will of Man, but holy Men of God ſpake as they were moved 
by the Holy Ghoſt. Now it is hence plain (not to multiply Texts) 
that Propheſy came of old by the Miniſtration of the Spirit, which 
God ſent at ſundry times, and in divers manners to the Prophets, 
which ceaſed for a long time: then God the Father in the fulneſs of 
time ſpake by his Son, and after his Aſcenſion again by the Holy 
Ghoſt, the Paraclet, Comforter, or Exborter, ſent from the Father, 
and the Son ſpeaking not of himſelf. but what he hears of the Fa- 
ther, and Sou. Now on the very ſame account as Chriſt argues a- 
gainſt the Jews, that he might very well be called God, or the Son of 
God; may the Holy Ghoſt in the Third Order be called God; nor 
can we well ſuppoſe that proper Honour is not due to any that is a 
Meſſenger of God : and tho the Angel twice out of humility refuſed 
the Worſhip Jobn offered, Rev. 19. 10. and Cap. 22, 9. when he 
appeared in his own Perſon as a mere Angel; yet in Cap. 1. the 
Angel appearing like the Son of Man, J. 13. and perſonating 
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Chriſt; as ſent by God the Father, he reproves him not, for fal- 


ling at his Feet, which Worſhip offered by an inſpired Apoſtle can- 


and on Sinai) who came as Meſſengers of God. But we need not 


rack doubtful and controverted Texts, or argue as is moſt com- 


monly done from Texts aſcribing ſome things to him, which others 


vinity of the Holy Ghoſt : what is ſaid may be ſufficient, if his Di- 
vinity be aſſerted but in a reaſonable ſenſe, and we but conlider 
what is meant in Scripture by the Holy Ghoſt. _ 

From what has been ſaid, 1 think it is plain that the Three Perſons 
in the Holy Trinity are Divine Perſons, or each of them God, not 
in the ſame, but in a rational or Scripture-ſenſe ; but yet that there 
is but one God, that is, in the higheſt, and proper ſenſe, one ſelf-ſuf- 
ficient Being, the God and Father of our Lord Jeſus Chriſt. But 


if each of the Perſons ſhould be ſaid to be God in the ſame ſenſe, 


equally and alike ſo, then the Son mult be ſaid to be the God and 
Father of his God and Father, the ſender and raiſer of him that ſent 
and raiſed him ; the Father muſt be ſaid to be a Man, as: the Son is 


a Man, and ſo of the Holy Ghoſt : beſides which Abſurdities it were 


impoſlible to excuſe ſuch a ſaying from Tritheiſm, and even from 
Atheiſm, in denying any to be God ſufficient, or in the higheſt ſenſe, 


as has been ſhewn. But DS truly, or orthodoxly faid 


to be God of himſelf, or ſelf ſũfficient. The Son God begotten, or 


originated by, and dependent on the Father; and the Holy Ghoſt, God 


ſent from the Father and Son. But there is no one Text underſtood 
rationally, and without contradicting ſome others that make 
them equal; that in Phil. 2. 6. He thought it no robbery to be equal with 
God, ſpeaks nothing leſs than what ſome urge thence againſt many 
plain Texts : For the ſenſe of the Text, if read aright, is, he took 
not as a robbery an equality with God. He that was indeed in the 
Form or Image of God, did not take as a prey, or arrogate to him- 


not in either place be well ſuppos'd the ſame that is due to the in- 
viſible God alone, or John be thought ſo groſs an Idolater in ſo 
proſtrating himſelf before the Angels, any more than Abram and 
Moſes were when they bowed to the Angels (at the Plain of Mamre 


aſcribe to the Father; I ſay, we need not do thus to prove the Di- 


ſelf an equality with God, viz. the Father, but on the contrary emp- 


tied himſelf even of that Form, appearing in the Form of a Servant, 
and humbled himſelf to death, even the ſervile death of Crucifixi- 
on; therefore God hath highly exalted him, Oc. The Son who 
is Man cannot be (or think himſelf) equal with the Father, who is 


not Man; if he be God and Man, he cannot be equal with him that 
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alſo is Man, he muſt be either more or leſs' than the Father who it 
not God and Man; for God and Man is either ſomething more than 
God alone, or elſe conſidering Man as ſomething imperfect, God 
having ſomething imperte&, igjeſs than God having no imperfecti - 
on: nor is there any difficulty this, that ſome of the Divine At- 
tributes, as well as Names and Worſhip, are in ſome ſenſe givento 
more than the Father; for what is ſaid of the other Perſons as to 
theſe things, muſt be took in that ſenſe that is proper, and agree - 
ing to all that is ſaid of each of them in Scripture, which methinks 


is very plain in this matter. Now I am ſure no intelligent and 


unprejudiced Reader can be miſtaken in this Point, ſo neceſſary 
rightly to be underſtood, and believed, if he will but feriouſly read 


the Scripture, whence it cannot be proved in any other ſenſe than 


what we have given, or be pretended to be proved in any other 
manner, without making the Word of God ſpeak Contradictions 
and Nonſenſe, and without the higheſt Reflection on the Wikdom 
and Council of our Nation in making them to have laid Penalties on 
thoſe that ſhall deny either of the terms of a Contradiction, or elſe 
that ſhall ſpeak any thing about a fundamental Article of our Re- 
ligion: For three diſtinct intelligent Beings, or Perſons, cannot 
poſſibly be {aid each of them to be God, inthe ſame ſenſe, without 
aſſerting (if it be poſlible ſo to do) more Gods than one, in that 
very ſenſe wherein only the Scripture, the. Act, and all good Rea- 
ſon forbid it. Nor can the Father, his Son, and the Spirit be ſaid _ 
to be only three Names, Modes, Properties, or the like of the Oue 
felf- ſufficient all- perfect Mind, with aſcribing,to him Imperfections, 
and denying each of the Perſons to be God in the true Scripture- 
ſenſe, and the Scripture to be true and becoming its Divine Author. 

To conclude; in as much as ſome honeſt Readers, after all I have 
ſaid, may poſſibly take me amiſs, and be offended, 1 profeſs that 
according to the antient Faith of the Chriſtian; Church, I believe 
in God the Father Almighty, Maker of Heaven and Earth And in Je- 
ſus Chriſt his only begotten Son our Lord, who was conceived by the Holy 
Ghoſt, born of the Virgin Mary, fuffered under Pontius Pilate, was: cru- 
cified, dead and buried, the third day he roſe again from the dead, aſ- 
cended into Heaven, and ſitteth at the right hand of God the Father Al- 
mighty; from whence he ſhall come to judg the quick and the dead. | 
believe in the Holy Ghoſt ; 7 believe the Holy Catholick Church; the Com- 
munion of Saints; the forgiveneſs of Sins, deen of the Fleſh, 
the Life everlaſting. A. 1 e -0: 1208 
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